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Abstract

In the present work, after an investigation into the personality of
Ahmad b. Muhammad b. Khalid al-Barqi and his father
Muhammad b. Khalid in the books of biographical evaluation
(rijal) and bibliographies (fihrists), as well as an examination of the
chains of transmission (isnads) in the surviving portion of al-
Mahasin in comparison with the isnads in al-Kafi, it is concluded
that Ahmad al-Barqi was among the reliable authorities (thigat)
and trustworthy figures in the matter of fadith, and his extensive
narration from weak transmitters (du‘afa’) has little reflection, at
least in the surviving portion of al-Mahasin. Likewise, the collection
of books comprising al-Mahasin is among the reliable hadith
sources, and the decrease or deficiency reported in it relates to the
smaller or greater number of its constituent books, not to altera-
tions in their texts. Furthermore, a comparison of the extent of al-
Barqt's narration from his teachers (mashayikh) in the two books
al-Mahasin and al-Kafi can be considered an indication of the au-
thenticity of the surviving portion of al-Mahasin.

Keywords: Ahmad b. Muhammad b. Khalid, al-Barqj, al-Mahasin,

sources of al-Kafi, authentication (tawthiq).

This article was originally published in Farsi in Lisan-i Sidg 1 (1391
Sh./2012): 194, titled “Ahmad b. Muhammad b. Khalid al-Barqi dar
Ayina-yi al-Mahasin.”
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1. Statement of the Problem

Ahmad b. Muhammad b. Khalid al-Barqi is a renowned Shi1 hadith
scholar of the 3rd/8th century. Together with his father [Muhammad
b. Khalid al-Barqi], he engaged in the narration of many hadith books
and compiled from his vast collection of narrations a monumental
work entitled al-Mahasin. Although only a small portion of this book
survives today, the personalities of both father and son have been sur-
rounded by ambiguities that have long been recounted in the state-
ments of bibliographers and biographical evaluators (rijaliyyin). Ac-
cording to these accounts, they narrated from weak transmitters
(du‘afa’) and relied upon interrupted hadiths (marasil; mursal denotes
a hadith with a break in its isnad)—a matter that even led to Ahmad
al-Barqt’s expulsion from Qom.

On the other hand, their reliability (wathaga) in themselves has
been affirmed. Some later scholars have attempted to clarify this am-
biguity by suggesting that their problem lay in acquiring manuscript
copies through finding (wijada) without hearing (sama‘) or reading
(gira’a). This article aims to answer the following questions by utilis-

ing the surviving portion of al-Mahasin and other evidence:
1. Are son and father reliable (muwaththaq) and trustworthy?

2. Were they, as some later scholars have conjectured, careless in

transmitting manuscript copies of books?
3. Is the surviving portion of al-Mahasin authentic?

4. Are the reports transmitted about them also reflected in al-

Mahasin?

It goes without saying that through answering these questions, the
ambiguities raised concerning their personalities will be largely re-

solved and the truth of the matter will become clear.
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2. Introduction to the al-Barqi Family and al-Barqi (the Father)

The ancestor of the al-Barqi family, Muhammad b. ‘Ali, was from the
people of Kufa and was killed by al-Hajjaj after the incident of Zayd b.
‘Al1b. al-Husayn (a.s.). After him, his son ‘Abd al-Rahman fled with his
own son Khalid to the land of Qom. He settled in Barg-rud, one of the
districts of Qom.' Among the sons of Khalid, the following individuals
are known: Muhammad (with the kunya Abu ‘Abdullah), al-Hasan
(with the kuniya Abu ‘Al1), and al-Fadl (with the kunya Abu 1-Qasim).”

Among them, al-Hasan has been given authentication (tawthiq) by
al-Najashi, who mentioned his book Kitab al-nawadir.*® al-Tust also
counted him as the author of several books.* The grandson of al-Fadl,
named ‘Ali b. al-‘Al&’, was also known as a jurist (fagih).’

However, the most famous of these individuals must be considered
Muhammad b. Khalid. He was a man of letters (adib) and knowledge-
able about reports and Arab sciences.’ Al-Najashi mentions numerous
books by him, the titles of some of which are consistent with his
knowledge of history and Arab reports, including two books Makkah
wa-l-Madina and Hurub al-Aws wa-l-Khazraj, as well as a book entitled
al-Khutab, which may to some extent indicate his literary accomplish-
ments. However, no important jurisprudential (fight) work appears in
al-Najashi’s account. In contrast, al-Tast mentions only his Kitab al-na-
wadir,” which was a well-known title for naming Aadith (jurispruden-
tial) books.

" Ahmad b. ‘Ali al-Najashi, Rijal (Intisharat-i Jami‘a-yi Mudarrisin: 1986),
76; Muhammad b. al-Hasan al-Tusi, al-Fihrist (al-Maktabat al-Mur-
tadawiyya: 1937), 51.

Al-Najashyi, Rijal, 335.

3 Ibid., 61

*  Al-Tusi, al-Fihrist, 126.

Al-Najashyi, Rijal, 335.

Ibid., 335.

7 Al-Tusi, al-Fihrist, 54.
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Careful attention to the titles of his books according to al-Najashi’s
detailed account also reveals his theological inclinations. A book on
the knowledge of Allah (‘ilm al-bari) and a book entitled al-Tanzil wa-
[-ta‘bir (or al-Tanzil wa-l-taghyir?) can indicate an aspect of these in-
clinations.

However, the most important discussion concerning him is his
weakening (tadf) or authentication (tawthiq) as a transmitter of
hadiths. The importance of this discussion stems from the fact that he
is considered the most important radith teacher (shaykh) of his son.

Regarding Muhammad b. Khalid, an explicit tawthig of him has
been made by Shaykh al-Tusi. Al-Tasi, while mentioning him among
the companions of Imam al-Rida (a.s.), calls him trustworthy (thiga).’

In contrast, al-Najashi considers him weak (daf) in the matter of
hadith.” Ibn al-Ghada’ir1 also calls some of his /adiths objectionable
(munkar), pointing to his extensive narration from du‘afa’ and his re-
liance on marasil.” Ibn Dawid mentions him among the praised
(mamduh) and muwaththaq narrators,” and ‘Allama al-Hilli accepts
his tawthig.” Ayatollah al-Kht’t considers his tawthig by Shaykh al-
Tast to be without opposition and does not regard al-Najashi’s state-
ment as clearly indicating the tadif of Muhammad b. Khalid; rather,
he considers this tadf, according to the text, to be directed at his
hadiths, meaning that daif and munkar reports are found in his
hadiths. He then reinforces this point by citing Ibn al-Ghada’ir1.” Thus,
the person of Muhammad b. Khalid al-Barq1 himself was reliable and

Al-Tasi, Rijal al-Tisi (al-Maktabat al-Haydariyya: 1961), 363.

® Al-Najashi, Rijal al-Najashi, 335.

 Ibn al-Ghada’ir1, Rijal (Mw’assasa-yi Isma‘liyan: 1364 Sh./1985), 1:93.

" Hasan b. ‘Ali Ibn Dawud, Kitab al-Rijal (Intisharat-i Danishgah-i Tehran:
1963), 309.

* ‘Allama al-Hilli, Khulasat al-aqwal fi ma‘rifat al-rijal (Dar al-Dhakha’ir:

1990), 139.

Abu 1-Qasim al-Kho’t, Mujam rijal al-hadith wa-tafsil tabagat al-ruwat

(Markaz-i Nashr-i Athar-i Shi‘a: 1989), 16:66-67.
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trustworthy, but his extensive narration from du‘afa’ and reliance on
marasil initially diminishes the credibility of his hadiths—unless he
narrates hadith from a reliable individual.

Shaykh al-Tusi, as previously mentioned, lists him among the com-
panions of Imam al-Kazim, al-Rida, and al-Jawad (a.s.).* However, in
the chapter on the companions of Imam al-Hadi (a.s.), he makes no
mention of him. The same is true of his status in Rijal al-Bargi, whose
author was from his own family.” Accordingly, his death should be es-
timated at approximately the year 220/835-836 at the latest.

Muhammad Baqir al-Bahbudi (d. 2015) has a statement about him
and also about his son Ahmad, which will be discussed in what follows.

3. Introduction to al-Barqi (the Son)

Al-Barqi (the son), or Abii Ja‘far Ahmad b. Muhammad b. Khalid, was
born, according to some estimates, around the year 200/815-816.°° He
is counted among the companions of Imam al-Jawad and Imam al-
Hadi (a.s.).” He also lived through the time of Imam al-‘Askari (a.s.)
and the Minor Occultation (al-ghayba al-sughra).

According to al-Najasht’s report from Ibn al-Ghada’ir1, the year of
his death was 274/887, and according to his report from al-Barqr’s
grandson through his daughter, ‘Ali b. Muhammad al-Majilawayh, it
was 280/893."

He was a great hadith scholar (muhaddith) who, in addition to

learning from his father, received hadith from numerous teachers. The

14

Al-Tuasi, Rijal, 343, 363, and 377.

% Sayyid Muhammad Jawad Shubayri, “Barql,” Danishnama-yi Jahan-i
Islam.

% Ibid.

7 Ahmad b. Muhammad b. Khalid Al-Barqi, Rijal (Intisharat-i Danishgah-i
Tehran:1963), 57 and 59; al-Ttsi, Rijal, 373 and 383.

*®  Al-Najashi, Rijal, 77.
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number of his teachers has been mentioned as approximately 200.”

His reliability (wathaga) in himself is confirmed by al-Najashi,* al-
Tasi,” and Ibn al-Ghada’iri.” However, all have noted his narration
from du‘afa’ and reliance on marasil. Al-Tus1 explicitly mentions the
abundance of his narrations from du ‘afa’.*® Thus, he too, like his father,
has been deemed trustworthy in himself. Nearly all later scholars have
also accepted his wathaqga.**

Of course, his narration from du‘afa’ has also caused him some
problems. Among these, Ibn al-Ghada’ir1 reports that Ahmad b.
Muhammad b. ‘Isa expelled him from Qom. Although there is no ex-
plicit statement about the precise reason for this expulsion, Ahmad b.
Muhammad b. ‘Isa later brought him back to Qom and apologised.”
Ibn Dawid and ‘Allama al-Hilli refer to Ahmad b. Muhammad b. Isa’s
presence at his funeral procession barefoot and without a turban in
order to make amends for what he had done to him.*

Thus, his reliability is confirmed by the majority of scholars of bio-
graphical evaluation (‘ulama’ al-rijal) and hadith and has rarely been
subject to doubt.”

9 Ibid.

*> Al-Najashi, Rijal, 76.

*  Al-Tusi, al-Fihrist, 51.

** Ibn al-Ghad&’iri, Rijal, 39.
# Ibid.

** From the first category, one can refer to the following: al-Baha’i, Mashriq
al-shamsayn wa-iksir al-sa‘adatayn (Maktabat Basiratil: n.d.), 277; al-
Shahid al-Thani, al-Ri‘aya fi ilm al-diraya (Maktabat Ayatollah al-‘Uzma
al-Mar‘ashi al-Najafi: 1987), 370—371; ‘Allama al-Hilli, Khulasat al-aqwal,
15, Hasan b. Zayn al-Din, Muntaqa [-juman fi ahadith al-sihah wa-l-hisan
(Mu’assasat al-Nashr al-Islami: 1982), 43.

*  Ibn al-Ghad&’iri, Rijal, 39.

26

Ibn Dawud, Rijal, 40; ‘Allama al-Hilly, Khulasat al-agwal, 14.

*7 Perhaps the only remaining point in his possible weakening is a phrase at
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Al-Bahbudi, while confirming the wathdaga of both father and son,
has provided an explanation for the weakness of their sadith. He in-
terprets the expression attributed to Ibn al-Ghada’inn regarding
Muhammad b. Khalid as follows: What is meant by his fadith being
“kmown” (ma‘ruf) is narration through direct sama‘and gira’a, while
the munkar portion refers to al-Barqi’s acquisition by way of wijada
from the books and early foundational collections (usu!/) of the com-
panions.*

Likewise, regarding al-Barq (the son), after quoting the statements
of the biographical evaluators, he concludes that he was neither a liar
nor someone who concealed his sources (mudallis), but rather some-
times proceeded to acquire books by way of finding without sufficient
care in identifying authentic manuscripts.”

His view regarding this narrator is roughly the same as regarding
his father, and he emphasises their acquisition of manuscripts of usi!/
by way of wijada.

In evaluating his view, it must be said that this conclusion is not
explicitly stated in the biographical works and is largely of an interpre-
tive (ijtihadr) nature. Perhaps one could extend the carelessness in ac-
quiring hadith from du‘afa’ and reliance on marasil to laxity in relying
on manuscripts as well; however, it should be noted that laxity in rely-
ing on manuscripts is not a logical consequence of narrating from
du‘afa’. Given the emphasis of some early scholars on preserving the
hadith heritage, acquiring narrations from du‘afa’ and recording
marasil is conceivable because they contain hadith from the Ahl al-

the end of one of the narrations in al-Kafi, in which Muhammad b. Yahya
tells another narrator that he wished this narration had been transmitted
through a route other than al-Barqi. Regarding the explanation of this
(not entirely clear) statement and its lack of contradiction with al-Barqr’s
reliability, see al-Kht'1, Mu jam, 2:265—266.

*® Muhammad Bagqir al-Bahbudi, Ma‘ifat al-hadith (Markaz-i Intisharat-i
‘Ilmi wa Farhangi: 1362 Sh./1982), 203.

* Ibid., 108.
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Bayt (a.s.); but at the same time, care in obtaining authentic and relia-
ble manuscripts—where possible—has no conflict with the afore-
mentioned approach. This is also seen to some extent in the practice
of many classical authorities on fadith, such as ‘Allama al-Majlisi. But
apart from this point, which indicates the somewhat conjectural na-
ture of al-Bahbudr’s interpretation, there is ample evidence demon-
strating the incorrectness of this assertion as well.

The first indication is that according to the explicit statement of Ibn
al-Ghada’ir,*” the criticism was not directed at al-Barqi himself, but
only concerned the individuals from whom he narrated.* Now, if al-
Barqi had relied on manuscripts acquired by way of wijada, the criti-
cism would have been directed at him, whereas in fact it was directed
at his teachers.

The second indication is that al-Najashi’s practice in mentioning
chain of transmission (tariq) for books is one of complete brevity, and
for this purpose he suffices with mentioning only one or two chains.*
Accordingly, in presenting the chains of transmission for books, as a
rule he selects the most reliable chain. By consulting al-Najasht’s Fih-
rist [Rijal al-Najashi), it is observed that in many cases, when mention-
ing the chains of transmission for books, he mentions a chain contain-
ing Ahmad b. Muhammad b. Khalid or his father and confines himself
to that. In total, in his work, in 76 instances, the chain presented con-
tains Ahmad b. Muhammad b. Khalid or his father. Among these, in 40
instances the name of Ahmad appears alone in the chain. The name of
Muhammad b. Khalid appears alone in 7 instances, and Ahmad’s nar-

ration from his father is mentioned in 29 instances. Among these 76

% Ibn al-Ghad&’iri, Rijal, 39.

% The people of Qom criticised him, but the criticism is not directed at him.
Rather, the criticism is directed at those from whom he narrates, for he
did not care from whom he took narrations, following the method of the
traditionists (ahl al-akhbar).

Al-Najashyi, Rijal, 3,116, and 231.

32
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instances, in 37 cases the author of the book has been given tawthiq, in
6 cases he has been weakened (tad7f), and in the remaining cases no
authentication or weakening has been mentioned.*

Accordingly, it is observed that al-Najashi, in mentioning the
chains of transmission for books and compilations, readily cites
Muhammad b. Khalid and his son, and even adopts this practice in
transmitting the books of reliable narrators (thigat).

Among the noteworthy instances of reliance on a chain containing
Muhammad b. Khalid or his son, despite the existence of other chains,
is the following. Al-Najashi, regarding Muhammad b. Murazim b.
Hakim,* Isma‘il b. ‘Abd al-Khalig®® and Muhammad b. al-Haytham,*
explicitly states that their books were narrated by a group of compan-
ions, yet he has selected the chain containing Muhammad b. Khalid or
his son.*” Another similar case concerns Bakr b. Salih’s Nawadir, where

al-Najashi points to the variation in the book according to its narrators

% Some of the reliable narrators (thigat) whose books are transmitted
through chains containing either son or father are listed in al-Najasht’s
Rijal with these numbers: 50, 125, 147, 256, 276, 353, 463, 470, 637, 713, 925,
986, 1074, 1178, 1202, 1217, 1221, 1228. Likewise, examples of weak narrators
whose books are transmitted through chains containing al-Barqi the son
or the father include: 56, 593, 863, 942. Others are also listed with these
numbers: 33, 70, 108, 110, 126, 128, 129, 789, 790, 1238, 1241, 1242, 1244, 1246,
1249, 1250, 1255, 1263.

% 1Ibid., 365.

% 1Ibid., 27.

% Ibid., 362.

% Of course, as an exception to this method, one should mention the books
of Husayn b. Sa‘d, in which al-Najashi, quoting from his teacher Ibn Nibh,
presents various chains for his books (including a chain containing al-
Barq), and then adds from his words that what is customary among the
companions is the chain of Ahmad b. Muhammad b. Isa al-Ash‘ari (ibid.,

59).
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and presents al-Barqi’s chain.**

Another indication is that an expression similar to that used for
both father and son has been mentioned regarding Muhammad b.
Ahmad b. Yahya b. ‘Imran al-Ash‘ar1;* however, when examining his
books, only unreliable narrators (ghayr muwaththaq) have been ex-
cluded,® which indicates the soundness of his transmission from
thigat. Al-Bahbudi has also not suggested the possibility of his acquir-
ing manuscripts by way of wijada.*

Accordingly, it must be concluded that al-Barqi son and father were
among the reliable transmitters of the wusu/ and compilations
(musannafat) of earlier scholars, and their transmission from reliable
narrators is entirely trustworthy.

Regarding the levels of knowledge and piety of al-Barqi (the son),
two other expressions from al-Najashi are also noteworthy. In intro-
ducing Ahmad b. Isma‘l b. ‘Abdullah, after describing him as a man of
merit, learning, and knowledge, and counting him as the author of un-
paralleled books, he refers to his relationship with al-Barqi (the son)
and considers him to have been raised by al-Barqi.* Similar is his ex-
pression regarding al-Barqi (the son)’s grandson through his daughter,
named ‘Al b. Abi 1-Qasim ‘Abdullah b. ‘Imran, where after authenti-
cating him and noting that he was a fagih, adib, and scholar (fadil), he
mentions that he was raised by al-Barqi (the son).*

Among the other indications of his renown is a report that Shaykh
‘Abd al-Jalil al-Qazwini has cited in his work known as al-Nagd, quot-
ing from the author of Ba‘'d fada’ih al-rawafid. In this statement, he at-

tributes the Imami school of thought to a number of ShiT notables and

% Ibid., 109.

% Tbid., 348.

* Ibid.

#  1Ibid., 189-191.
* 1Ibid., 97.
 Tbid., 261.
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mentions Ibn al-Barqi among them.* Ibn al-Nadim has also counted

both father and son as Shi‘ jurists.*

4. Al-Mahasin

The collection of books known as al-Mahasin is the most important
work of Ahmad b. Muhammad b. Khalid al-Barq1. This book was very
large and extensive. In composing this work, al-Barqi had in view the
compilation of religious knowledge.* Shaykh al-Tiisi, in introducing
the Kitab al-adab from Ibn ‘Uqda, calls it a large book comprising nu-
merous books similar to al-Mahasin.”

It has been demonstrated that fadith books, from early books and
ustl of the companions to the final compilation in the form of the Four
Books (al-kutub al-arba‘a), have passed through different stages. One
of the important developments in this process was the writing of com-
prehensive works (kutub jami‘) using the hadith heritage. There were
many writers of comprehensive works before the authors of al-kutub
al-arba‘a.”® Al-Barqi, by virtue of the book al-Mahasin, should be
counted among the most important writers of comprehensive works
in the 3rd/gth century. The multiplicity of his works and their compre-
hensiveness inspired the composition of many later books and also
served as a reference for their composition, and this book remained
accessible even in later centuries. Shaykh al-Tusi in the book al-Fihrist

44

Al-Barqi, al-Mahasin, Introduction.
*  Ibn al-Nadim, al-Fihrist, 276—277.

“ Muhammad Ibn Idris, Mustatrafat al-sar@’ir (Intisharat-i Jami‘a-yi
Mudarrisin: 1990), 640.

#  Al-Tusi, al-Fihrist, 69.

* For further acquaintance with the phenomenon of compiling compre-
hensive collections (jami“-writing) and earlier authors of hadith compila-
tions, see Majid Maarif, Pazhuihishi dar Tarikh-i Hadith-i Shi‘a (Mu’assasa-
yi Farhangi-Hunari-yi Darih, Tehran: 1376 Sh./1997), 452—456; Kazim
Tabataba’1 and ‘Ali Ridadad, “Jami*-Nivisan-i Pish az Kulayni,” ‘Ulum-i
Hadith 51 (1388 Sh./2009), 9—35.

23



Ahmad b. Muhammad b. Khalid al-Barqt in the Mirror of al-Mahasin

explicitly states his access to a number of the books of al-Mahasin, and
then adds the names of other books from the list of Ibn Butta,* while
al-Najashi merely mentions the names of the books according to Ibn
Butta’s list.”” In comparing these two lists of names, it should be said
that the names of 47 books from al-Najashi’s list appear exactly in the
list of books that al-Tusi had at his disposal, which are:

Al-Tarahum wa-l-ta‘atuf, al-Tabsira, al-Rafahiyya, al-Zayy, al-
Zina, al-Marafiq, al-Marashid, al-Siyana, al-Firasa, al-Haqa’iq,
al-Tkhwan, al-Khasa’is, al-Ma’akil, Masabih al-zulm, al-Thawab,
al-1gab, al-Ma‘isha, al-Nisa’, al-Tib, al-‘Uqubat, al-Safar, Adab al-
nafs, al-Tahdhir, al-Tahdhib, al-Tasliya, Adab al-mu‘ashara,
Makarim al-akhlag, Madham al-akhlag, Madham al-afal, al-
Haya®, al-Safwa, al-Furaq, al-Ghara’ib, al-‘Aja’ib, al-Manafi, al-
Dawajin wa-l-rawajin, al-Shir wa-l-shu‘ara’, al-Nujum, al-Zajr
wa-l-fa’l, al-Du‘a@’, al-Ajnas wa-l-hayawan, Fadl al-Qur’an, al-
Amthal, al-Tarikh, al-Nahw, al-Afanin wa-l-nawadir.

The names of 16 other books in al-Najasht’s list appear in al-Tust’s
list with some kind of change and alteration, which are presented
comparatively in Table 1.

A remarkable point is that al-Najashi mentions 18 books that al-Tts1
has not mentioned, nor has he cited their names from the supplement
to Ibn Butta’s list. These books are:

Al-Najaba, al-‘Uways, al-Masharib, al-Tabaqgat, Afadil al-a‘mal,
Akhass al-a‘mal, al-Masajid al-arba‘a, al-Hidaya, Makarim al-
af'al, al-Ihtijaj, al-Lata@’if, al-Masalih, Sawm al-ayyam, al-Buldan
wa-l-masaha, al-Azahir, Ahkam al-anbiya’ wa-l-rusul, al-Asfiya

wa-l-riwaya.

¥ Al-Tusi, al-Fihrist, 52—53.
5? Al-Najashi, Rijal, 77.
> Al-Tast also reports that this book was called al-Nir wa-l-rahma (al-Tasj,

al-Fihrist.)
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No. Fihrist [.}_zga_l] al- Fihrist al-Tust Notes
Najashi
1 | al-Tabligh wa-l-risala al-Iblagh
2 al-Mawa‘iz al-Zuhd wa-l-mawa‘iz
3 al-Mawahib al-Mawahib wa-l-hugziiz
_ _ Tafsir al-ahadith wa-
4 Tafsir al-hadith ahkamiha
Bad’ khalg Iblis wa-l-
5 |Ahadith al-jinn wa-1blis ¢ a“q swa
Jinn
6 |al-Awamir wa-l-zawajir al-Zawajir
Ma‘ani l-hadith wa-I-
7 aantia _[ wa al-Ma‘ani wa-l-tahrif
tahrif
8 1lal al-hadith Ikhtilaf al-hadith
9 al-Ansab al-Ma’athir wa-l-ansab
10 al-Maghazt Maghazi [-Nabi
n al-Mahbibat ol Makbabarwal | - WOPOOKS
- makrihat merged into one
12 al-Makrihat in Fihrist al-Tust.
1 al-Sama’ o Two books
3 Khalg al-samawat wa-l- _
- . merged into one
14 al-Aradin are in Fihrist al-Tust.
Likely one is a
15 al-Tahrif al-Takhwif scribal error for
the other.
Al-Tas1 mentions
16 Tabir al-ru’ya al-Ta‘bir/al-Ru’ya two separate

books.

Table 1. Comparison of the titles of 16 other books of al-Mahasin.

Shaykh al-Tusl also, in the supplement he quotes from Ibn Butta’s
list, mentions the names of g9 books from the books found in al-

Najashr’s list; however, he also mentions the names of 4 books: al-Tibb,
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al-Tibyan, al-Tahani, and al-Ta‘azi, the first two of which are not men-
tioned in al-Najashr’s list, and the latter two are not part of al-Mahasin
but are included among al-Barqr’s other works. This situation also ex-
ists regarding the book Akhbar al-umam, because al-Tusi places this
book under the name Ansab al-umam among al-Mahasin, but al-
Najashi considers it among his other works.

Likewise, Shaykh al-Ttisi mentions the names of 22 books in the col-
lection to which he himself had access, which are not mentioned in al-

Najash1’s quotation from Ibn Butta’s list. These books are:

Al-Makasib, al-Ma‘arid, al-Shawahid min Allah ‘azza wa-jalla, al-
Sawm (al-Shawm), al-Arkan, al-Ma’, al-Fahm, al-1lal, al-‘Aql,
Gharib kutub al-Mahasin, al-Ta’wil, al-Imtihan, al-‘Ayn, al-lyafa
wa-l-giyafa, al-Tayr, al-Hiyal, al-Tafwid, Thawab al-Qur’an, al-
Muntakhabat, al-Du‘aba wa-l-mizah, al-Targhib, and Banat al-
nabi salla Allah ‘alayhi wa-alih wa-azwajuh.

Thus, according to al-Najashi’s account, the books of al-Mahasin
comprise 9o books, while according to Shaykh al-TusI’s account, they
number more than 100 books. Close examination of the titles of the
books shows that al-Mahasin, in addition to its unparalleled compre-
hensiveness in hadith, also encompasses matters somewhat beyond
the sphere of hadith, addressing in some of its books topics such as
biographical evaluation and biographical classes (tabagat al-rijal), ge-
nealogies (ansab), military expeditions (maghazi), and others, which
brings the book considerably close to being a type of encyclopaedia.”

Given the magnitude and scope of this book, it appears that in its
transmission through subsequent generations, there was to some ex-
tent both addition and omission in the number of books. The expres-

sions of al-Najashi and al-Tus1 indicate this very matter:

* Among the evidence that the late Muhaddith Armaw1 presented in the
introduction to al-Mahasin for this matter are the references made by al-
Mas‘adi in Murij al-dhahab and al-Rafi1 in al-Tadwin fi dhikr akhbar al-
Qazwin from al-Barqi (the son); see al-Barqi, al-Mahasin, Introduction.
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[Al-Najashi:] He compiled books, among them al-Mahdasin and
others, and additions and omissions have been made to al-

Mabhasin ...

[Al-Tus1:] He compiled many books, among them al-Mahasin
and others, and additions and omissions have been made to al-

Mahasin. So, among what has reached me of them: ...**

However, al-Bahbiuidi reads this expression as zayyada and attrib-
utes it to the author himself, explaining that al-Barqi sometimes in-
cluded some of his books as part of al-Mahasin and sometimes did
not.”

In any case, Shaykh al-TusT’s expression clarifies that what is meant
by “additions and omissions” (zid wa-nags) is not changes in the text
of the books of al-Mahdasin, but rather in the number of its books; for
after mentioning this phrase, he proceeds with the particle fa (“so”) to
list the names of the books of al-Mahasin. This point is consistent with
the increase and decrease in the number of books, not with changes in
their texts.

Among other descriptions of the book al-Mahasin, one must note
the important statement of al-Sadiiq in the introduction to Kitab man
la yahduruhu al-faqgih, where he considers al-Mahasin to be among the
well-known books, a reference and relied-upon work among the Shifs,
and also among his own sources in composing Kitab man la yahduruhu
al-fagih.” This matter gives extraordinary importance to this book.
This point shows that there was not much variation in manuscripts or
disorder in these books up to the time of al-Saduqg. Otherwise, calling
them a reference and relied-upon work would be somewhat meaning-

less.

% Al-Najashi, Rijal, 76.

5 Al-Tasi, al-Fihrist, 52.

% Al-Bahbudi, Maifat, 166.

% Muhammad b. ‘Ali al-Sadiq, Kitab man la yahduruhu al-fagih (Daftar-i
Intisharat-i Islami: 1992), 3.
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In the biography of Muhammad b. ‘Abdullah b. Ja‘far al-Himyari,
al-Najash1 has brought another important point about al-Mahasin.
‘Abdullah b. Ja‘far, the author of Qurb al-isnad, is among the distin-
guished figures of Qom who also attained extensive hearing of hadith
in Kufa.”” Muhammad b. ‘Abdullah is also called thiga and reliable
(wajh) by al-Najashi.®® Muhammad—whose access must have been
very extensive due to his father’s extensive hearing of hadith—regard-
ing the motivation for composing the books al-Hugqigq, al-Awa’il, al-
Sama’, al-Ard, al-Masaha wa-l-buldan, Iblis wa-juniiduh, and al-Ihtijaj,
said that he had lost the books of al-Mahasin on these subjects and
could not obtain them; therefore, by referring to usil and musannafat,
he produced works similar to the books of al-Mahasin.”

Two important points become clear from this statement. First, that
by possessing al-Barqi’s books, he considered himself free from need-
ing to refer to the original sources, and the more important point is
that the narrations of al-Barqr’'s book could be obtained from the orig-
inal sources and early compilations—even by another reliable narra-
tor. This matter indicates the authenticity of al-Barqr’s sources and ref-
erences in composing al-Mahasin.*

In the statements of later scholars such as Qadi Narullah al-Shash-

tarl and Muhammad Taqi al-Majlisi, there are also descriptions of this

57 Al-Najashi, Rijal, 219—220.
5% Ibid., 354.
% Ibid., 355
®  The only unclear point in this matter is that Muhammad b. ‘Abdullah, two
generations after al-Barqi (he usually narrates from Ahmad b.
Muhammad b. Khalid through his father), states that copies of some of
the books of al-Mahasin were not available, which is not entirely con-
sistent with al-Sadiq calling these books well-known (mashhiir), though
this should certainly be understood as referring to some of the books of

al-Mahasin.
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book which we refrain from mentioning here.*

5. The Extant al-Mahasin

A large portion of al-Mahdasin has been lost over time. What remains
of this book at present is only 11 books, which are:

e Kitab al-ashkal wa-l-gar@’in, containing narrations in which the
numbers 3 to 10 are used, as well as the testaments of the Prophet and
the Ahl al-Bayt (a.s.).

e Kitab thawab al-a‘mal, containing narrations about the reward
for good deeds.

e Kitab ‘igab al-a‘mal, containing narrations about the punish-
ment for reprehensible deeds.

e Kitab al-safwa wa-l-niir wa-l-rahma, containing narrations about
the station and rank of the Messenger of God and the Ahl al-Bayt (a.s.)
and their followers.

e Kitab masabih al-zulam, containing discussions on the recogni-
tion and knowledge of truth.

e Kitab al-%lal, containing the reasons and wisdoms of religious
rulings.

e Kitab al-safar, containing rulings and narrations about travel.

e Kitab al-ma’akil, concerning the rulings on foods and drinks.

e Kitab al-ma’, containing rulings on waters.

e Kitab al-manafi containing rulings on seeking guidance (isti-
khara) and consultation.

e Kitab al-mardafiq, containing rulings on dwellings, cleanliness,
and means of transportation.

Careful attention to the titles of the books of al-Mahasin shows that
al-Barqi considered many innovative and interesting subjects in com-
posing hadith books, and hadith scholars after him, such as al-Sadugq,
also undertook more extensive compilations on titles close to his

6 See al-Barqi, al-Mahasin, Introduction, 10-11.
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works.

6. The Teachers of al-Barq1

Regarding the teachers of al-Barqi (the son), two collections can be of
assistance. First, the remaining parts of al-Mahasin, and second, the
book al-Kafi, which contains many narrations from al-Barqi. The
search for the number of narrations from each of al-Barqt’s teachers in
al-Mahasin was conducted with the help of the Noor Jami‘ al-Ahadith
software version 2.5, and all the hadith teachers of Ahmad al-Barqi (the
son) from whom 10 or more narrations have been transmitted are in-
cluded in these statistics. In total, more than 8o percent of the narra-
tions in al-Mahasin are taken from these teachers. Among these teach-
ers, the most important teacher of Ahmad al-Barqi must be considered
his father. In total, 27.9 percent of the narrations in al-Mahasin are
transmitted from Muhammad b. Khalid al-Barqi. Graph 1 below repre-
sents the important teachers of al-Barqi in al-Mahasin. In this chart,
the empty columns represent teachers who were weakened by al-
Najashi, and individuals without tawthiq or tadif are also identified.

It is observed that the highest statistics relate to authenticated in-
dividuals, and in total 56.8 percent of al-Barqi’s teachers in the narra-
tions of al-Mahasin have been considered authenticated by al-Najashi.
Also, 11.7 percent belong to teachers who have not been authenticated
or weakened by al-Najashi. Likewise, 13.1 percent are among the teach-
ers weakened by al-Najashi.

Based on these statistics, it must be said about Ahmad al-Barqi that
his extensive transmission from du‘afa’ has not occurred, at least in
the remaining portion of al-Mahasin, and perhaps it appeared in his
other works.
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Graph 2. Teachers of al-Barqi (the son) as cited in al-Kafi.

Other statistics can be obtained using the narrations transmitted
from Ahmad al-Barqi in al-Kafi. The results of these statistics are seen
in Graph 2.

To compare these two statistics with each other, important points
must be noted: First, it is possible that al-Kulayni’s narration from al-
Barqi in some cases was in the form of shaykh ijaza (“authorisation
from a teacher”), and in reality, he narrated the book of one of al-
Barqr's teachers through him in al-Kafi. As a clear example of this type,
reference should be made to Sharif b. Sabiq al-Tiflisi, who was the nar-
rator of the book of Fadl b. Abi Qurra,” and al-Barqt’s narrations from
him in al-Kdafi relate to the book of Fadl b. Abi Qurra and have no con-

nection to al-Mahasin.

% Al-Najashi, Rijal, 308.
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Percent of al- Percent of al-
Barqr’s narrations|Barqr’s narrations
No. Name of Shaykh
from the shaykh | from the shaykh
in al-Mahasin in al-Kafi

1 Muhammad b. Khalid al-Barq1 27.9 20.2

2 Muhammad b. ‘Ali Abat Sumayna 7.1 8.1

3 al-Hasan b. Mahbub al-Sarrad 4.7 6

4 |al-Hasan b. ‘Al1 b. Faddal al-Tamimi 4.9 5.8

Vague expressions ( tbarat
5 4.3 4.6
mubhama)
6 ‘Ali b. al-Hakam al-Anbari 2.7 3.7
Ahmad b. Muhammad b.
7 B B 0.6 2.8
Ab1 Nasr al-Bazanti

8 Muhammad b. Isa b. ‘Ubayd 2.2 2.1

9 Ya‘qub b. Yazid al-Anbari 3.3 1.6

10 Muhammad b. Isma‘l b. Bazi* 0.8 1.4

al-Qasim b. Yahya b. al-Hasan b.
1 L5 2.1
Rashid

12 Nih b. Shu‘ayb al-Naysabiirl 0.7 1.2

13 al-Hasan b. ‘Al1 al-Washsha’ 1.8 1.0

14 ‘Amr b. ‘Uthman al-Khazzaz 0.4 1.0

15 ‘idda min ashabina 1.3 1.0

16 ‘Abd al-Rahman b. Abi Najran 0.4 0.8

17 Bakr b. Salih 0.7 0.8

18 Yahya b. Ibrahim b. Abi 1-Bilad 0.4 0.7

19 Masa b. al-Qasim al-Bajali 0.6 0.7

‘Abdullah b. Muhammad
20 B 0.5 0.6
al-Hajjal
21 ‘Abd al-Rahman b. Hammad 0.4 0.6

Table 2. Comparison of the percentages of al-Barqi’s narrations from his shaykhs in al-Kafi
and al-Mahasin.
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For other cases of this type, reference should be made to probable
cases such as ‘Uthman b. Isa al-Kilabi in narrating the book of Sama‘a
b. Mihran, Muhammad b. ‘Abdullah al-Jamirani in narrating the book
of Hasan b. ‘Ali b. Abi Hamza, and also the book of Isma‘il b. Mihran,”
which was narrated by al-Barqi (the son).

By not considering these individuals among these two lists, it be-
comes clear that there is considerable similarity between these two
lists of teachers. More importantly, the percentage of narrations be-
longing to each teacher relative to the total chains in al-Mahasin and
al-Kafi has very little difference. Table 2 above shows a comparative
comparison between these two lists along with their differences.

The numerous similarities between these two lists of teachers and
the proportion of narrations from them can, in addition to demon-
strating al-Kulayn1’s use of al-Mahasin in composing al-Kafi, also serve
as evidence for the authenticity of the surviving portion of al-Mahasin.
Of course, this matter requires more extensive research, which will be

undertaken at another opportunity.

7. Conclusion

In this article, through an examination of biographical sources, while
introducing the important al-Barqi family, the wathaqga of two of their
most important members—namely Muhammad b. Khalid al-Barqi
(the father) and Ahmad b. Muhammad b. Khalid al-Barqi (the son)—
was investigated and evidence was presented. On the other hand, the
attribution of narrating from manuscript copies (nusakh wijada) by
them was critically examined and its incorrectness was demonstrated
with some evidence.

Given the ambiguities surrounding al-Mahasin, by examining the
isnads of the surviving portion of the book, it was shown that although

narration from du‘afa’ exists in al-Mahasin, the highest proportion of

% Al-Tasi, al-Fihrist, 35.
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narrations belongs to reliable teachers. On the other hand, in a com-
parison between the list of al-Barqi’s teachers in the extant al-Mahasin
on the one hand and al-Kulayni’s narrations from him in a/-Kafi on the
other, evidence can be presented for the authenticity of the surviving

portion of al-Mahasin.
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